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【Abstract】
A Consideration of Confession: M. Luther “Large Catechism”(1529) 
and D. Bonhoeffer
HASHIMOTO Yuki 
　The purpose of this paper is to compare the understanding of Confession in Dietrich 
Bonhoeffer and Martin Luther. Bonhoeffer repeatedly referred to Martin Luther’s “Large 
Catechism”(Deudsch Catechismus, 1529) in his teaching and research during his time at the 
pastoral training institute. Therefore, the influence of Luther’s understanding of Confession on 
Bonhoeffer can be assumed, and contrasting Luther with Bonhoeffer the latter’s theological 
uniqueness can be shown. This paper uses Bonhoeffer’s lecture records on Confession and 
Luther’s “Large Catechism” as primary sources and considers each theologian’s exposition of 
the Confession from the angle of its position, basis, form, composition, and essential elements.
　Despite Confession making an appearance in many of today’s Protestant formulas a full-
fledged juxtaposition of Luther’s and Bonhoeffer’s doctrines of Confession has not been done 
to date. This paper contributes towards filling the gap in the above mentioned scholarship. It 
argues that while in many respects Bonhoeffer’s understanding of Confession certainly relies 
on Luther’s, Bonhoeffer shows his own particular development in regards to two points. First, 
Bonhoeffer does not emphasize as much as Luther the freedom of each believer to confess. 
Second, Bonhoeffer instead elaborates on the communal dimension of Confession to one’s 
brothers and sisters. This might reflect Bonhoeffer’s historical context during Nazi Germany 
which led him to value believers’ “life together” in their struggle under the regime.
